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Aliyot for women in an orthodox setting?

1. All might be included, but for 'respect for the public'.

1. Maimonides, Hilchot Tefilla 12:3 (1180)

One does not read from the Torah in public with fewer than
ten, adult, free men.

2. Maimonides, Hilchot Tefilla 12:17

A woman should not read in public because of 'respect for the
public' (kevod ha-tzibur).

3. Talmud Bavli, Megilla 23a (2nd century)

All may be included in the quorum of seven (called up on
Shabbat), even a minor and even a woman. But the sages said
that a woman should not read from the Torah because of
'respect for the public'.

4. Tosefta Megilla 3:11 (2nd century)

All may be included in the quorum of seven (called up on
Shabbat), even a woman and even a minor. One does not
bring a woman to read to the public.

5. Shulhan Aruch (Rabbi Josef Caro, 1563), Orech Haim
282:3

All may be included in the quorum of seven (called up on
Shabbat), even a woman and a minor who knows to whom the
blessing is addressed. But the sages said that a woman should
not read in public because of 'respect for the public'.

6. Rama (Rabbi Moses Isserlis, 1572) on Shulhan Aruch,
Orech Haim 282:3

These would be among those called up but they should not
all be women or minors.

7. Rabbi Nissim of Gerona (Ran, 1290 - 1375) on Megilla
23a (on page 13a of Rif)

All may be included in the quorum of seven (called up on
Shabbat), even a woman or even a minor.

The meaning of 'included' is that they may complete the seven
but not that all of the seven should be women or minors. For,
because they are not obliged, they do not entirely fulfill the
obligation.

Originally, only the opening and the closing readers said the
blessings. At that time, a woman or a minor would neither
read the first portion nor the last one because their blessings
could not fulfill the obligations of the others.

Now that the rabbis have ordained that all seven readers
should say the blessings, a woman or a child can read even
the first and last portions. And, because they read, of course
they say the blessings, just as a minor says the blessings
when reading the Haftara.
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8. Rabbi Yehuda Herzl Henkin, Edah Journal 1:2, 2001 (Page 3)

As to the meaning of kevod ha-tzibur as it applies to women reading the Torah, Petah ha-Devir
explains it as the need to avoid creating the impression that there were not enough men literate
enough to read from the Torah themselves and that women had to be brought in to supplement them.
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2. Respect for the public: can it be set aside?

9. Talmud Bavli (2nd - 5th century), Yoma, 70a

He reads the passage "On the 10th day" in the book of
Numbers (the maftir reading for Yom Kippur) from memory.
Why? Let him roll the scroll on (from the portion of the day)
and read from it!

Rav Huna the son of Rav Yehoshua said in the name of Rav
Sheshet, "Because one does not roll a sefer Torah in the

presence of the congregation, out of 'respect for the public'.

10. Rashi (1040 - 1105) on Talmud Bavli, Yoma 70a

Because of 'respect for the public’. They will have to wait in
silence.

11. Shulhan Aruch, Orech Haim 144:3

One does not roll a sefer Torah in the congregation because of
the 'respect for the public'.

But if they only possess one sefer Torah, and they need to read
two sections, they do roll it and 'respect for the public' is put
aside.

12. Maimonides, Hilchot Tefilla 12:23

In a synagogue, one does not read from a scroll containing
only one of the books of the Torah because of 'respect for the
public'.

13. Maimonides, Responsum 294

Question. Regarding daily Torah reading in a community that
has no sefer Torah. Should they read from a scroll that does
not contain all five of the books of the Torah, with the
blessings before and after the reading, or should they refrain
from reading entirely?

Similarly, if the sefer Torah is not made according to halacha,
is it permitted for the reader to say the blessing or forbidden?

Answer. It is permitted to say a blessing over a sefer Torah
that is pasul (i.e. not made to the standard required).

The blessing that is recited on reading from a scroll is not like
the blessing recited on taking a /ulav or sitting in a succa. For
if the Julav or succa were pasul (i.e. not made to the standard
required) this would be a empty blessing: the blessing is
recited on the command to take the /ulav or sit in the succa
and if these were not properly-made then the command is not
fulfilled.

But in this case of reading from a sefer Torah, the command is
to read, whether from a scroll that is kasher or pasul. One
would recite the blessing even if one read from memory.

The proof for this idea is to be found in the tractate of Gittin
(60a) "One does not read from a scroll containing only one of

the books of the Torah because of 'respect for the public'.

Can there be any greater defect in a sefer Torah than not
containing all five books? If a sefer Torah lacked one single
letter it would be invalid!

Why was the reason given as 'respect for the public'? The
rabbis could have given as the reason the fact that the scroll
was invalid and the blessing empty . . .

But the prohibition on reading from a scroll containing only
one of the books of the Torah is because of 'respect for the
public' and not because the blessing is empty.
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3. Setting aside 'respect for the public': a woman goes up.

14. Rabbi Meir of Rottenburg (1220 - 1293), Responsum
4:108

In a city which is entirely populated by cohanim and does not
have even a single Yisrael, it seems to me that a cohen should
read twice and then women should read. For everyone can
make up the seven (called up on Shabbat), even a slave, a
maid-servant or a minor (Megilla 23a).

Rabbi Simha interprets that this applies even when three are
called up (during the week or Shabbat afternoon) for the
Mishna in Megilla states that "a minor reads from the Torah"
(Source 21).

In addition, it states, "but the sages said that a woman should
not read from the Torah because of 'respect for the public'™.

But where there is no alternative, 'respect for the public'
should be set aside for the sake of the insult to the cohanim
who read from the Torah, lest people say that they are the
children of divorcees.

15. Rabbi Ovadia Yosef, Yehave Da'at, Part 4, 16

Question. Are women obliged to give thanks for deliverance
(bircat hagomel) after giving birth or after an illness?

One should add that there is no need to be anxious about the
idea that a woman's singing voice is 'nakedness' in a place
where there is fear of Heaven. . .

We can bring in support of this the saying in the Talmud in
Megilla (23a), "All may be included in the quorum of seven
(called up on Shabbat), even a woman. But the sages said that
a woman should not read from the Torah because of 'respect
for the public™.

Rabbi Jacob Emden wrote that the first part of this saying,
"even a woman", applies when seven men qualified to read
cannot be found, but there is a qualified woman and it is not
possible to read from the Torah without her.

And the second part of this saying refers to an occasion when
seven qualified men are present and therefore a woman
should not read from the Torah because of 'respect for the
public' (see Rabbi Emden's words ad loc).

See also the Mordechai who writes that 'respect for the public'
is set aside and a woman is called to the Torah when there is
no alternative.

How could they allow a woman to be called up to read, with
the musical intonation? Surely this is like a woman's voice
raised in song?

We are forced to say that they permitted a woman to read in
public, when seven men were not available, because, in a
place where God's presence dwells, the sages did not fear for
lustful thoughts (among the men).

16. Rabbi Mendel Shapiro, Edah Journal 1:2, 2001
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In impromptu services held outside the synagogue, or in synagogues where there is consensus that a
woman'’s Torah reading does not violate community standards of dignity, women may be permitted to

read the Torah (or at least portions of it) as well. . . .

Because geri‘at ha-Torah by women would be a radical innovation, the practice should not be
introduced in a way that directly challenges existing practice or causes dissension within established

synagogues, whose minhagim should be respected.

However, where women’s aliyyot and Torah reading take place in self-selected groups, the practice
may not be attacked on the grounds that it violates binding minhag.
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4. Orthodoxy and consensus

17. Rabbi Yehuda Herzl Henkin, Benei Banim 2:11 N7979 9233 %2 W

Women'’s reading of the Torah is certainly not an assault on Y39 PN NI ANNT W) TN
heaven’s respect, for if it were, how could women have been YPIN TNON 19 N9 DNY DHY 71193
allowed to read Torah before the takannah [concerning kevod 1PN DTP AN NIPY DWID

ha-tzibbur] was made?
NPYY SN NIANN NNN DIIN 1O
Do)

But I have already written that this would be an opening to NNa NINY ONIAND 12D DN
assimilationists, and that a congregation that gives its women DOWI 1DYNN MY ..0OD1INND
aliyot will be “excluded from the congregation of the 9NN 5NPN DT> NNNN NNOIPD
[returning] exiles” (Ezra 10:8).

Therefore, if a congregation waived its respect, it would be
effective in permitting aliyot for women.

18. Rabbi Harvey Belovski, "A Flawed Partnership", (online at www.rabbibelovski.co.uk),
March 13th 2015 ("unanimously supported by the Rabbinical Council of the United

Synagogue")

In Israel, Rabbi Yehuda Herzl Henkin, a leading halakhist known for his sensitive and creative
approach to contemporary women's issues, offers the most damning repudiation: 'women's aliyyot
remain outside the consensus, and a congregation that institutes them is not Orthodox in name and
will not long remain Orthodox in practice.'

As such, the practice lies beyond the parameters of halakhah, its implementation a new
denominational reality; similar reasoning applies to women’s Torah reading in a mixed gathering.

19. Rabbi Yehuda Herzl Henkin, Edah Journal 1:2, 2001
I agree with much of Rabbi Mendel Shapiro's comprehensive and thoughtful article....

Where does all this leave us? Regardless of the arguments that can be proffered to permit women's
aliyyot today . . . women's aliyyot remain outside the consensus, and a congregation that institutes
them is not Orthodox in name and will not long remain Orthodox in practice.

In my judgment, this is an accurate statement now and for the foreseeable future, and I see no point
in arguing about it.

That leaves us with the possible exceptions. I have already writtten in Benei Banim that if done
without fanfare, an occasional aliyah by a woman in a private minyan of men held on Shabbat in a
home and not in a synagogue sanctuary or hall can perhaps be countenanced or at least overlooked.

... . Simhat Torah is already marked by unusual leniencies, and what goes on then does not
necessarily affect the rest of the year. In many synagogues a humber of readings take place
simultaneously inside and outside the main sanctuary, and another could be added largely for women.

5. What about the obligation to read? Leaving aside 'respect for the
public', maybe a woman's reading is invalid entirely!

20. Mishna Rosh HaShana 3:8 N ,) DIYD YN NIV NIVNA

1:A Ii'?laf;]njute,l'ap idiotb?.nd a minor cannot enable the public to N PROXIN PN JOPI NOIW YN
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The principle is that someone who is not personally obliged to
perform an action cannot carry it out on behalf of the public.

21. Rabbi Shlomo Riskin, Meorot 7:1, 2008 (summary, page 18)

Women are not obligated with respect to public Torah reading; accordingly, they cannot discharge an
obligation devolved upon the community of males. . .

That rationale—the inability of one having no obligation to perform a particular act to discharge the
obligation of one who is so bound—is alluded to in shorthand by the term “dignity of the
congregation,” for the dignity of one bound by an obligation is impaired by an effort to have that
obligation discharged by one not so bound. Accordingly, such congregational dignity cannot be waived.

22. Talmud Bavli, Megilla 4a (3rd century) .1 97 A9 N0 3922 1IN

Rabbi Yehosh_ua bfen Levi said that women were qbliged to MM DOWI 29 12 Y 539 N
read the Megilla, for they were included in the miracle. DI AMINT PR )N GNY 190 NIPH3
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23. Ritva (Rabbi Yom Tov ben Avraham Asevilli (1260 —
1320)

Even though we rule according to Rabbi Yehoshua ben Levi
that women are obliged [to read the Megilla] and others may
fulfill their obligation by hearing them, it does not constitute
'respect for the public'.

24. Rosh (Rabbi Asher ben Yehiel, 1290 -1327) on
Brachot 7:20

The fact that a minor, a slave and a woman, who are not
included in the command to study Torah, nevertheless are
called up among the seven is because the sefer Torah is to be
heard.

The blessing is not in vain because we doesn't say "who has
commanded us regarding words of Torah" but, instead, "who
has chosen us" and "who has given us". These are the words
of Rabenu Tam.

25. Mishna Megilla 4:6 (2nd century)

A minor may read from the Torah and translate but may not
recite the blessings before the Shema, nor lead the
congregation in prayer nor recite the priestly blessing.

26. Meiri (1249 - 1310) on Mishna Megilla 4:6 (Bavli
page 24a, )

A minor may read from the Torah because the only purpose is
to make the people hear. This is not a commandment like
those others, about which it is written that individuals who are
not obliged to perform it themselves cannot perform it on
behalf of the congregation.

27. Mishna Megilla 4:3 (2nd century)

One does not say the blessings of the Shema, nor lead the
community in prayer, nor say the priestly blessing, nor read
from the Torah, nor read from the haftarah . . . . nor recite
grace after meals with the name of God, with fewer than ten.

28. Ramban (Moses Nachmanides, 1194 - 1270), Sefer
Milhamot HaShem, Page 3a of Rif on Megilla

All these mentioned in the Mishnah (Megilla 4:3 and 23b) are
obligations that devolve on the public and only apply to those
concerned . . . But the Megilla is obligatory for every single
individual as well as for the community.

29. Rabbi Ovadiah Yosef, (Sefer MiShiurei Rabenu
Ovadiah Yosef Shlita, Nisan Nn”7)Y, page 103)

What is the reason that a woman can go up (to the Torah)
even though she is not obliged? We know that someone who is
not obliged cannot discharge the obligation of others, and she
is not obliged. How can she fulfill the obligation of the
community?

The answer is as follows. The essence of the Torah reading is
that people should know and understand and hear the Torah.
It does not matter who reads it: a woman or a minor can
both read and fulfill othe obligation of the community,
because, in the end, everyone hears the Torah and learns.

We therefore don't require that the reader is under a personal
obligation, and thus wrote the Meiri and the Rosh, namely,
that Torah reading is a public rather than an individual
obligation, and we only require that an individual is under a
personal obligation when discharging the obligations of others
if the obligation itself is an individual one.
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6. Is a woman a valid 'ba’alat keriah' to read for other 'olim'?

30. Rabbi Harvey Belovski, "A Flawed Partnership", (online at www.rabbibelovski.co.uk),

March 13th 2015, ("unanimously supported by the Rabbinical Council of the United

Synagogue")

Speaking to his rabbinate (February 2014, re-iterated February 2015), Chief Rabbi Ephraim Mirvis
cited the Frimers' analysis in his unequivocal rejection of the halakhic validity of 'partnership' services.

31. Rabbis Aryeh Frimer and Dov Frimer, "Women, Keri‘at ha-Torah, and Aliyyot", Tradition
46:4, 2013 [words in square brackets inserted by the author]

We have seen above that if and when a woman or a minor receives an aliyya, they can read their
portion for themselves. Under those very same conditions, can they do so for other o/im as well, i.e.,

can they serve as ba'al keri'ah? [page 87]

. . . Following the lead of Magen Avraham, the overwhelming majority of posekim rule that neither a
minor nor a woman can serve as ba‘alei keri‘ah. They base their stance on the grounds that women
are not obligated in keri‘at ha-Torah, while minors bear, at most, a lesser obligation than majors. 7%177
[Page 90; footnote 176 there references the Magen Avraham and Iggrot Moshe quoted below in

Sources 32 & 33]

32. Magen Avraham (Rabbi Avraham Gombiner, 1635
- 1682) on Shulhan Aruch 282:3

A minor. But he cannot be a ba'al koreh until he reaches
bar mitzvah. . ..

And it seems from here that a woman is obliged to hear the
Torah reading. And even though she is not connected to
Talmud Torah and women are not obliged in Talmud Torah,
they are obliged to hear the Torah reading, like the
command of hakhel which applies to women and children.

33. Iggrot Moshe (Rabbi Moshe Feinstein), Oreh
Hayim, Book 2, Section 72

The case of a boy who has mistakenly learned to read the
parasha of the shabbat before his bar-mitzvah. Can one be
lenient and allow him to read for the community? . . .

The Magen Avraham writes that a minor cannot be a ba'a/
koreh. . .

In the case of shofar, the fact that the blower must have
the intention to fulfill the obligation of the listener isn't
because the blower fulfills the obligation of the listener but
rather because the listener must hear the voice of the
shofar blown as a mitzvah that is relevant to him

This reasoning does not apply to reading from the Torah, in
which the law only requires a person to hear another's
public reading. The reader does not need to fulfill the
listeners' obligation via the reading because it is the
listener who fulfills the whole of the mitzva on his own by
listening, however the others read.

Thus we can easily understand why a minor's or a woman's
reading is sufficient for the community to fulfill its
obligation, even though a woman is not obliged to hear the
reading of the Torah and could not fulfill another's
obligations in the case of any other similar mitzvah.

For, in this case, the hearers don't fulfill their obligation via
the reader but, rather, via their own hearing, which is
the mitzvah itself, and which they do for themselves.

But we must now question our current practice that one
ba‘al koreh reads for all those called up. For the mitzvah
requires a number of different readers [seven on shabbat].
And, in our current practice, only one ba‘al koreh reads and
the congregation only hears one voice.
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33. Iggrot Moshe Oreh Hayim, Book 2: 72 (cont'd)

Even if those called up read quietly with the ba‘al koreh,
this quiet reading has no function because a public reading
must be heard by the whole community.

We must therefore say that the one called up [the oleh] is
the one who "reads" to the community, via an agent, and
the "reader" [the ba'al koreh] is the agent of the one called
up.

Since this mechanism is that of agency, a minor may not
be a ba'al koreh for the other olim because a minor does
not have legal capacity to be an agent, just as he does not
have capacity for any other legal function.

His reading would just be considered the reading of a minor
and not the reading of the others called up. But the
reading of one person is not sufficient for the public to fulfill
their obligation. . .

Thus, even though a minor could, if called up on his own,
read his own section and fulfill the obligation of the
community, he could not read for the others who were
called up, just as the Magen Avraham reasoned.
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7. Hearing Torah is a life-force: a woman is among those chosen to
receive it even without being among those commanded.

34. Rosh (Rabbenu Asher ben Yehiel) Brachot 7:20

The fact that a minor, a slave and a woman, who are not
included in the command to study Torah, nevertheless are
called up among the seven is because the sefer Torah is to be
heard.

The blessing is not in vain because we don't say "who has
commanded us regarding words of Torah" but, instead, "who
has chosen us" and "who has given us".

These are the words of Rabenu Tam.

35. Exodus 15:22-25 (King James translation)

22 So Moses brought Israel from the Red Sea, and they went
out into the wilderness of Shur; and they went three days in
the wilderness, and found no water.

23 And when they came to Marah, they could not drink of the
waters of Marah, for they were bitter: therefore the name of it
was called Marah.

24 And the people murmured against Moses, saying, What
shall we drink?

25 And he cried unto the Lord; and the Lord shewed him a
tree, which when he had cast into the waters, the waters were
made sweet: there he made for them a statute and an
ordinance, and there he proved them.

36. Talmud Bavli, Baba Kama, 82a

They went for three days in the desert and found no water
(Exodus 15:22).

The interpreters said, "Water must refer to Torah", as in the
verse, "Hoy, let anyone who is thirsty go to water" (Isaiah
55:1).

Because they had walked for three days without Torah they
were exhausted.

The prophets amongst them decreed that they should read
from the Torah on Shabbat, on Monday and on Thursday, so
that three days should not go by without Torah.
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Appendix: Talmud and halacha are for all, male and female alike.

37. Maimonides: Hilchot YeSodey HaTorah 4:13

The issues of these four chapters, concerning the five
commandments - to believe in God and his unity, to love and
fear God and to worship him - were known by the first sages
by the term “Pardes” (orchard).

They said that “four entered the orchard” and, even though
these were leaders of Israel and great sages, they didn't all
have the strength to understand all of these things in their
essence.

And I say that only a person who has already filled their
stomach with “bread and meat” should journey in the
“orchard”. This “bread and meat” is to know to clarify what is
permitted and forbidden and their ramifications from the other
commandments.

Even though the sages called these things “small” - for they
said (Sukka 28a) that the divine chariot was a great matter
and the arguments of Abbaya and Rava were small ones -
they should have precedence. For they settle a person’s mind
and they are the greatest goodness that the Holy One
bestowed on this world, in order to inherit the next one.

Everyone can know them: adult and child, man and
woman, someone with a profound intellect and
someone with a shallower one.
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